Haifa
In this study I examine the possibility of distinguishing individual components within a formulaic system in the Psalms. In my opinion it is possible to discern a personal and unique situation in a psalm, even though it is identified by scholars as a cultic prayer, whose structure follows traditional conventions. I chose Ps. v as a base text, and the expression "under the shadow of thy wings" (Ps. xvii 8) as an example of an idiomatic expression which enables us to observe the process of development from individual expression to formula. The point of Ps. v at first glance seems absolutely clear. The
worshipper, who trusts in God, prays to him, asking for support against his foes. He pleads with God to condemn and punish them for their sins, to the rejoicing of all the righteous. The contrast between God's ways and the deeds of the evildoers strengthens his confidence, and forms the ground for his prayer. On reading the psalm again, however, things become more complicated. God's positive characteristics are described by negative speech. One may presume that had it been the psalmist's intention to express only the positive, he would have avoided mentioning evil repeatedly.' The positive expressions, "Thou hatest all workers of iniquity. Thou shalt destroy them that speak leasing: the Lord will abhor the bloody and deceitful man" (6b-7), appear only aftcr three negative expressions:
"For thou art not a God that hath pleasure in wickedness: neither shall evil dwell with thee. The foolish shall not stand in thy sight" (5-6a). Thus, one may suspect that the speaker's confidence is not so indubitable after all. The presence of evil is perceivable to such a degree, that he has to persuade himself that it is not predominant, and that God has not joined the evildoers. And indeed, in the next verses we learn that the speaker is in need of guidance, and it seems that God's ways are not sufficiently clear to him:2 "Lead me, 0 Lord, in thy righteousness because of my encmies; make thy way straight before my face" (9). This request for guidance certainly does not correspond with the view of H. Gunkel, who says that the psalmist wants to use his admission to the Temple to derive from it, in a superficial and convenient manner, his own righteousness in the sight of God and the wickedness of his adversaries.'
It may be presumed that even the opening is not simply a request for the poet's prayer to be accepted: the triple plea, hzynh, bynh, hqšybh, reflects an urgent need for a distinct closeness. Therefore, it is possible that for the present the speaker feels that God is far from him, and so his prayer reflects a sense of aberration.
The impression is that the psalm reflects a personal and perhaps unique experience. But here we face difficulties, for it is generally agreed that this psalm is a cultic prayer. The main controversy is whether it is an individual4 or a communal prayer,' to be recited in the Temple, or at any other place.6 6
